0                 Panchapadika

This 'mithyajnana9 is neither true nor false; and hence
^ is called 'anivacaniya'.

Objection from akhyativadin :

When there is the contact of the sense organ with the
object, this contact (samprayoga) is a cause of knowledge
without the aid of anything else (nirapekshah).  The con-
t;.ct with smoke by itself gives us the knowlege of fire.
Likewise samskara by itself is the cause of the memory of
a past experience. Thus we have two 'nirapeksha karanas'
called perception and memory.  Now the erreneous cogni-
tion is brought about by these two causes which are con-
tinuous and simultaneous (nirantara). As such there we do
not have one knowledge alone but two. There is know-
ledge arising from the contact, and there is also the sam-
^kara. These are two distinct entities.  Then how can we
say that there is only one knowledge arising from the cog-
nition of silver in the shukti ?  From these knowledges
lime m the specific "pravritti (activity).

Reply; This 'visishta pravritti' itself is impossible.
the apprehension of the 'samsarga jnana' (relational know-
ledge) is found in the cognition 'this is silver'.  If there is
not one knowlege then one knowledge ought to come after
the other. And because of the interval (Vyavadhana) there
^imwi uri^e any 'pravrittr. The pravritti is brought about
h^i iSw 'avyavahitatva' which makes us apprehend the ^this'

as Silver'.

IW example, ta^e a word which consists of many
sAlhNvs  Fach syllabic being momentary, it is destroyed
wn alter we utter it; and each syllable by itself cannot con'
wy the meaning.   Each syllable is said to give rise to a
^aw^ar^ The last syllable, aided by these samskaras